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. This tigure is known from the famous Central Asian
Naqgshbandi hagiography, the Rashahat-i ‘ayn al-hayat, completed at the
very beginning of the sixteenth century as a biography of Khoja Ahrar and

his predecessors, as one of four disciples of the Sufi shaykh known as Zangi
Ata, a disciple of Hakim Ata, who was in turn a disciple of Khoja Ahmad

Yasavi.

and Badr Ata—entered the service of
Zang1 Ata in Tashkent after their period of study in a Bukharan madrasah.™

recounts Sayyid Ata’s story along the lines of the Rashahat, but
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adds that he was sent from Tashkent by Zangi Ata to spread Islam in the
Dasht-i Qipchaq. T st S Shanmnt Sl & s Sy
— aed - 0 e e e d e cmcomd et Qhe

- o - b a—ad 4 and led those among the peoples
of the Dasht-i Qipchaq who joined their khan in embracing Islam toward

Turkistan. Thess sl sommpesnd Sl S S s s Sl S
o el -l B s S e e b So o .
R I I e I -
St 4 B et A e d N b e v e —p—— —

Cee bt e e ce kg e e A e P g
B v bt A T e A g Sl - O A B -

Bagd B B TN e e TR . . W
- e - e — Wt S - —
. T L L S
e g = o G ¢ gy S— -—— e e -
g 8 B el o c—— O o a— SR o >
L e e ey e e e e o et - O m—— . - -
R O e — - p— — W ——
- — — - — | —
— — - g Gy e —

e e g A g e e g m—— 0 D — o
:‘-.—--—-s‘—o-—-‘s
Tt n— gy VW g 4wy W 4 - -
o e e o G - ARt "W e .
M o e w—— L ey e - - -
- Oy e B R W i Yt R

— - . g e — —— L
- e e M e e e e .
— g v D — - e Bt e —— -

——— . O v B C— LB N Y T

. e i e

B L e e B e e e —
S0 Ty s L et TR Nl R B i
L — Vi A w— W e A W e
e e . e
S g 4 Bl el et w—— g et w— ® we & B

b v S b e g A e o G S ca—p— o O
e B e . Gt T e s g Gy e Gn —
- - e e - - .-
. ey ¢ - L S g e s B g e . - ca— -

e e v e e e e G S—— W O am—




Baba Ttikles in History and Genealogy 375

Boaes B Be 4 et e g b w Bol ey
e P Bt e o sw e st o me b o PP e
Gunt b B BN sl Band | i mwm . wve i B
g e o MM hw A e 4 e ot e w® Do
Mmoo o bot i Ba co wa ‘ave Bestom
e PP b oo i e A e B sim
Cad w 2e o ool bmmes B wh W e v mew
L il I . T =
P s el B N ee S B e @ecs ol camghie -
O b e i - e— e T g @ . epye g b
— - &

WM oras O Bie hed B e T e e e -
oo tine Bovt | Ye L te wd o B tm e od e
 wwrnes el B g, Bt wnd e e Wb
o he M et e B e o Qi sl cme
@i o |k BB oml e @ Bew o cphan-t Nl -
Mogh s w@es oMu: * = Se emw e ehe b e o e
locme o8 o Bu pm e 4o Te wm el e g e Mg
Qd ol bo® W Pe vt 4 e o e wm e G
——e o B e

The g omn b mold 4 - Sador . N s fer
- ity ¢ Bhetarn et B - B e e
Nmmmber 8 1) Senemter W

(o g =8 7

Qv ot Bo o ctres e = G Sohbnn @ e & e sl m—
et e o ol 4 A S e ® W M o ot Cmo

@ v B m e h Grmgy vl Vs e w o e 4
"% o this is suggested not only by the author’s evident familiar-

ity with the hagiographical tradition surrounding Zangi Ata’s disciples, =
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story of Zangi Ata’s four disciples, as mentioned above, first recorded in
the well-known early sixteenth-century hagiography, the Rashahat-i ayn
al-hayat. The Rashahat is, of course, only the earliest hagiographical
source to include the story of the four disciples ot Zangi Ata, a story it
shares with the Shajarat al-atrak, in which is found the specitic element
of Zangi Ata’s instructions to his disciples to summon the peoples of the
Dasht-i Qipchiq to Islam; as noted earlier, an account similar to that of
the Shajarat al-atrak is found in a seventeenth-century Khorezmian
hagiography devoted to the life of one of Sayyid Ata’s descendants, and the
Rashahat’s account of the four saints made its way into many hagiograph-
ical compendia produced in Central Asia and India from the sixteenth cen-
tury to the nineteenth, especially in the relatively few hagiographies devoted
to shaykhs of Yasavi lineage.



